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'The household of Pele and her company,
Those who bail, those who work the paddles,
On the canoe were Ku and Lono.'
I t came to land, rested there,
The island rose before them, Hi'iaka stepped ashore seeking

for increase of divinity,
Went and came to the house of Pele.
The gods of Kahiki burst into lightning flame with roar and

tumult,
Lightning flames gushed forth,
Burst forth with a roar."!!

HI'IAKA MYTH

Emerson version. Pele has made her home with her brothers
and sisters at the crater of Mokuaweoweo. She falls into a
deep sleep during which her spirit leaves her body and, follow
ing the sound of the nose-flute (Kani-ka-wi) and the whistle
(Kani-ka-wa), arrives at the island of Kauai while a hula dance
is in progress. She takes the form of a beautiful woman and
wins the young chief Lohiau as her husband. Upon leaving him
on the third (or ninth) night, she bids him await her messenger
to bring him to the house she is making ready for him. [In Rice's
version this meeting precedes her digging experiments from
island to island.] In the meantime, her faithful sister has watched
over her inert body and is relieved to see it return to conscious
ness. Pele calls for a messenger and Hi'iaka-i-ka-poli-o-Pele is
the only one of her household brave enough to face the dangers
of the way_ The girl demands and is given the powers of a god
in order to pass through the ordeal in safety. Entrusting her
beloved lehua groves and her friend Hopoe to the care of her
sister and receiving her sister's last commands not to indulge in
embraces on the way and to return within forty days, she sets
forth on her perilous journey.

On the way she provides herself with women companions. Her
old nurse Pau-o-palai (Skirt of palai fern) accompanies her as
far as Kohala, where she remains with her husband Paki'i until
the girl's return. A half goddess named Wahine-omao (Thrush-

11. Roberts MS. collection, translation after Mrs. Pukui.
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woman), daughter of Kai-palaoa and Puna-hoa, is the only one
who makes the entire journey with her. Another girl, Papulehu,
joins her on the way but has not the spiritual qualifications to
survive even the first of the dangers encountered.

Choosing the upland path across Hawaii, the party must first
exterminate the evil mo'o who make the way dangerous. With
the help of the war gods Kuliliaukaua and Kekako'i and the
shell-conch blowers Kamaiau, Kahinihini, and Mapu, Hi'iaka
fights and overcomes a number of these monsters. The mo'o
woman Panaewa, who impedes her way in the form first of fog
(kino-ohu), then of sharp rain (kino-au-awa), then of a candle
nut (kukui) tree, she entangles the mo'o and her followers, the
N a-mu and Na-wa in a growth of vine [or engulfs them in the
sea]. Two mo'o, Kiha and Pua'a-loa (Long hog), are caught in
a flood of lava, where their forms may be seen to this day. The
shark at the mouth of Waipio valley who seizes swimmers ~ross

ing the bay is met and slain. Mo'olau, chief of the jumping mo'o
(mahiki) in the land of Mahiki-waena, is defied, his followers
put to rout, and the wounds bound up of two men the mo'o have
mangled. Two mo'o, Pili and Noho, who make travelers pay toll
at the bridge across the Wailuku river, are rent from jaw to
jaw and the way opened for free traffic. The prudish ghost god
Hinahina-ku-i-ka-pali, who objects to the girls swimming naked
across the stream Honoli'i while holding their clothing above
their heads, is reproved and put to silence.

Crossing to Maui, the girls avoid the attentions of the pad
dlers Pi'i-kea-nui and Pi'i-kea-iki and proceed along the coast.
A maimed spirit named Manamana-i-aka-luea is seen dancing
the hula mu'umu'u (maimed) and her spirit nature is tested by
throwing a hala fruit and seeing her figure instantly vanish.
Omao catches the spirit and the girls restore it to its lifeless
body. Refused hospitality at the home of the chief Olepau [or
Kaulahea] in lao valley, Hi'iaka avenges the insult by catching
his second soul, as it goes fluttering about while he lies sleeping,
and dashing it against the rock Pahalele near Waihe'e. At the
advice of the kahuna Kuakahi-mahiku, the chief's friends at
tempt to overtake and conciliate Hi'iaka but are tricked by con
cealing transformations. At the hill Pulehu the two take the
shapes of an old woman and child with a dog; at Kalaula'ola'o,
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of girls stringing blossoms; at Kapua in Kaanapali they ap
pear as women braiding mats for a new house. [In Rice's version
other incidents occur and the chief is restored to life.]

Crossing next to Molokai, the girls choose the route along the
dangerous windy side of the island and make the passage to
Oahu from Kaunakakai. The single adventure described is the
banishing of the lawless mo'o tribe who have robbed women of
their husbands, and the slaying of the mo'o woman Kikipua who
has stolen Oloku'i from his wife Papaua, deserted her own hus
band Hakaaano, and made a false bridge of her tongue to
destroy travelers. Hi'iaka makes use of her skirt (pau) as a
bridge, over which the girls pass safely. The mourning women
whose husbands have been destroyed by the mo'o band she how
ever reproves for indulging in useless hysteria.

Again choosing the rocky side of the island on Oahu, Hi'iaka
addresses chants to the rocks Maka-pu'u and Malei, whom she
recognizes as her own supernatural relatives; greets Pohaku
loa at Ka-ala-pueo (The owl road) ; and crushes the evil mo'o
Mokoli'i at Kualoa. Kauhi, "with eye-sockets moist with the
dripping dew from heaven," wishes to go with her and, when she
refuses his company, struggles up to a crouching position. So
his form may be seen today along the rock wall of Kahana. At
Kahipa she reproves Puna-he'e-Iapa and Pahipahi-alua for slip
ping away without a greeting. At Kehuahapu'u she listens to
the sound of the sea, notices the uki plant, and admires the
beauty of Waialua. At the plain near Lauhulu she c'hants the
praises of the mountain Kaala. At Kaena point she apostro
phizes its huge boulders and begs the Rock-of-Kauai, left at sea
when Maui's fishline broke, to send her a canoe to cross to
Kauai. It was from this point that her sister had listened to the
music which lured her across the channel to Lohiau's feast.

The restoration of Lohiau takes place on Kauai. Arrived on
that island, the girls are entertained at the house of the chief
Malae-ha'a-koa, whose lameness they have cured, and learn of
the death of Lohiau out of grief over the disappearance of the
beautiful woman who came to him at the hula dance. Two women
of Honopu, Kilioe-i-kapua and Kalana-mai-nu'u, relatives of
Kilioe, have stolen his body from the place where his sister Ka
hua-nui had laid it, and hidden it in an inaccessible cave high up

I
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on the cliff Kalalau [but in some versions Kilioe is Lohiau's sis
ter and the hider herself of the body]. Hi'iaka catches the flut
tering spirit and destroys the two Honopu women by means of
an incantation. She and Omao scale the cliff and for ten days,
while the people below dance the hula, she recites the chants use
ful to restore a spirit to its body. At the end of this time Lohiau
lives and all three descend on a rainbow and purify themselves
in the ocean.

The return voyage is now to be undertaken. Meanwhile the
forty days' limit set by Pele for the journey has been already
covered and more delays are still before them. Between Kauai
and Oahu the shark gods Kua and Kahole-a-Kane and the sea
goddess Moana-nui-ka-Iehua raise a storm to prevent the match
'between their divine relative Pele and a mere mortal like Lo
hiau. Hi'iakachooses the overland route across the island of
Oahu while the other two round the island by canoe. At Poha
kea she climbs the ridge, looks across to her home on Hawaii,
and voices a bitter lament when she sees her beloved forests in
flames and her friend Hopoe wrapped in burning lava. Still true
to her mission in spite of her sister's betrayal, she chants a
warning to the two alone in the canoe to indulge in no love mak
ing. At Kou (Honolulu) the party is entertained by the famous
prophetess Pele-ula, a former lady-love of Lohiau, and Hi'iaka
contends with her hostess in a kilu game for his possession, but
refuses to take advantage at that time of her success. [Some ac
counts state that at this point the three fashion visible bodies
for themselves out of spittle and, leaving these behind, go in
their spirit bodies to Hanauma bay, where they pass over to
Maui.]

The death of Lohiau takes place as a climax to Pele's jeal
ousy. Without waiting for an explanation from the two women
who go ahead to acquaint Pele with the story of their adventures,
the angry goddess, furious at the long delay, overwhelms them
with fire. At this, Hi'iaka, for the first time and on the very edge
of the crater in full view of her sister, accepts Lohiau's em
braces. Pele calls upon her sisters to consume Lohiau, but they
pity his beauty. She invokes her gods but they call her unjust
and blow away the flame, for which disloyalty she banishes them
to the barren lands of Huli-nu'u; and that is how Ku-pulupulu,
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Ku-moku-hali'i, Ku-ala-nawao, Kupa-ai-ke'e, and Ku-mauna
came to sail away and become canoe makers in other lands.
Finally Pele herself encircles the lovers with flame. Hi'iaka has
been given a divine body and cannot be hurt, but Lohiau's body
is consumed.

The second restoration of Lohiau to life follows. Hi'iaka digs
down after him through the earth, passing at the first stratum
of earth the god of suicide, at the fourth the bodies of her two
women friends, whom she restores to life. She is about to rend
the tenth layer when Wahine-omao warns her against letting in
the water upon her sister. Lohiau's spirit, fluttering overseas,
first to Kauai, where he bids his friend Paoa seek Pele, then to
La'a in Kahiki, is caught by Kane-milo-hai who has been left to
guard the outposts of the group, and restored to life. At first he
is listless, but La'a's bird messengers, Plover and Turnstone,
rouse him to interest in human affairs. At Pele-ula's home he is
reunited to Hi'iaka. [In Rice's version he is sent back to Kauai
by canoe. In one legend Omao becomes the wife of Lono
makua.]12

The trance motive in the story of Pele's meeting with her
lover depends upon the idea that a spirit can wander away
from a living body (uhane-hele) and take. the form of a sec
ond body (kinoho'opaha'oha'o), in which form it can carry
on a life of its own apart from the body. The theme is ra
tionalized in the Laieikawai romance where Aiwohikupua
dreams of meetings with Laieikawai before he has ever seen
her. In Tahiti it is recorded that the young chiefess of Hua
hine remained in such a condition for a month, during which
time she met a lover who cherished and protected her.13 In a
Marquesan story two gods who desire the woman Teapo stop
her breath and take her ghost to Havaii where she hears
songs sung which she can repeat after she is restored to life.14

Few references to the Pele figure are to be found in other

12. N. Emerson, Pele; Westervelt, Volcanoes, 72-138; Rice, 10
17; Green, 22-27; For. Col. 6: 343-344; HAA 1929,95-103; Kala
kaua, 481-497.

13. Henry, 220-223; Ahnne 10: 43.
14. Handy, Bul. 69: 82-85.
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16. Henry, 359.
18. Ibid., 144.
20. Ibid., 86.

groups. Gifford reports a Tongan female deity called Puako
mopele with pig head and woman's body who rules all the
gods of Haapai and whose sacred animal is the gecko.1

1> Allu
sions to Pele in Tahiti as deity of fire under the earth are said
to be due to late contact with the Hawaiian group:

The heat of the earth produced Pere (Conceiving heat), god
dess of the fire in the earth (atua vahine no te vera 0 te fenua)
. . . a blond woman (vahine 'ahu) ; then came Tama-ehu (Blond
child) or Tama-tea. Fire was those gods' agent of power; it
obeyed them in the bowels of the earth and in the skies. They
were the chief fire gods.16

... The great goddess Pere (Consuming heat) must be god
dess of spontaneous burning of the earth. Tama-'ehu (Blond
child), the brother of Pere, must be the god of heat in the nether
lands. I

'1

... Pere has light down in the earth, without heat; above is
the fire ever burning. Awe-inspiring is the residence of Pere down
in the earth, great are her attendants that follow her below and
above the surface of the world. IS

In Tahiti, the uninhabited islet of Tubai, most northern of
the group, is Pere's home during her visits to the south.19 Ti
'ara'a-o-Pere (Standing place of Pele) is the name of the as
sembly ground of the district of Tautira on Tai-a-rapu.2o

Pele as goddess of volcanic fire is addressed in Hawaiian
chants by a number of names descriptive of volcanic activity.
Pele-ai-honua (eater of land) she is called because she de
stroys the land with her flames. 21 Ai-Iaau (Wood eater) in
the Pele myths is an old volcano god who retreats before Pele
or surrenders to her the pit he has dug. 22 According to Ka
makau he is still an aumakua of volcanic fire to whom dead

15. Rul. 61: 294-295.
17. Ibid., 417.
19. Ibid., 104.
21. Green, 21.
22. Rice, 9; Westervelt, V olcarwes, 13.
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bodies are offered to become flame. 28 Among the Maori, the
descendant of Maui-mua who came to New Zealand in the
'rearatawhao canoe is literally "Toi the wood eater" because
he used raw fern-wood, the edible palm, and young fern
"prouts for food and knew nothing of fire and of cultivated
food. 24

Pele's most common chant name is Pele-honua-mea (Pele
of the sacred earth), reminiscent of the Maori Para-whenua
mea, a name which Percy Smith interprets as "effacement of
nature due to the flood," Para-whenua-mea being, in Maori
myth, the wife of Kiwa and mother of "the great ocean of
Kiwa" or the Pacific Ocean.215 Pele is the name by which the
goddess is worshiped in her fire body. Ka-ula-o-ke-ahi (The
redness of the fire) is her sacred name as a spirit. Kilinahi
Kaleo, whom I here quote, gave a start when I pronounced
the name, and lowered his voice in answering my question.
Pele's name as a woman on earth, he told me, was Hina-ai
ka-malama. Clearly the Maui mythologists of Hana have
taken this means to work into the Pele cycle their own famous
Hina goddess of the moon, to whose connection with the flood
story and with the Kaha'i-Laka cycle is now added a place in
the pantheon of the hula dance and the romances woven about
its festivals.

28. Ke Au Okoa, May 5, 1870.
24. JPS 2: 250; 3: 13; 22: 149.
25. MPS 3: 98 note 51, 159.
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PAPA AND WAKEA
I

GENEALOGIES are of great importance in Hawaiian
social life since no one can claim admittance! to the
Papa ali'i or ranking body of high chiefs with all its

privileges and prerogatives who cannot trace his aricestry
hack to DIu or Nanaulu, sons of IG'i and Hinakouia.1 Chiefs
of Maui and Hawaii generally trace from the DIu genealogy;
those of I{auai and Oahu from the N anaulu. Both lines are
respected alike. Both stem from Wakea and Papa and follow
approximately the same succession down to the namel of Ki'i
as twelfth in line from Wakea. It is to be observed that on the
Ulu line three Nana names follow those of DIu and his wife
Ulu-kou, and others occur down the line. I

This association of names is also found in the Moriori gene
alogy, where the names Tiki, U ru, N gangana follow those of
the gods Tu, Rongo, Tane, Tangaroa, Rongo-mai,i Kahu
kura as given in Tregear's Maori Dictionary (page 669)
quoted by Stokes. In Maori, U ru-te-ngangana (Ulu-and
Nanana) heads the list of the family of gods from R~ngi and
Papa taught in the Whare-wananga or House-of-Iearning,
and presides over the Whare-kura temple situated, at the
place where man was first taught the doctrines of T,ane and
where occurred the creation (naming) of land and sea plants
and animals.! In Tahitian chants D ru is called the canoe
hailer of Tu and Ta'aroa.2 N ana is one of the artis'ans who
shapes the man child Tane of Ta'aroa. 3 Uru-o-te-~a-ti'a is
the son of Ti'i, the first man, and Hina-te-'u'ti-mahai-tua
mea, the two-faced first woman. Three others are botn of the
same pair and from these descend chiefs and coinmoners
(manahune) of Tahiti.4 I

From these comparisons it may be inferred that the names
of Wakea and Papa as ancestors of the Hawaiian p~ople de-

l. Smith, MPS 3: 82, 83, 118. 2. Henry, 356. I
3. Ibid., 36.5. 4. Il>id., 402-403. i
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I

rive from old tribal tradition. In the Sortth Seas, Wakea or
his equivalent is god of light and of the :heavens who "opens
the door of the sun" ; Papa is a goddess ~f earth and the un
derworld and mother of gods. The name of Wakea appears
in the Hawaiian word for midday, "awakea." "Papa" in Ha
waii is "a word applied to any flat surface," especially to
those foundation layers underseas from w-hich new lands are
said to rise--perhaps related in a figute to the successive
generations of mankind born out of the vast waters of the
spirit world and identified through their; family leaders with
the lands which they inhabit. Papa-hanah-moku (Papa from
whom lands are born) is her epithet. Stories and genealogies
connect the Wakea-Papa line with the ~yth already noticed
of a marriage between a high chief from adistant land and a
native-born chiefess. A struggle is impli~d between an older
line and a new order which imposes the 'separation of chiefs
from commoners and of both from a degraded slave class, and
establishes religious tapus, especially as ~elated to women, by
which so powerful a weapon is placed in the hands of the new
theocracy, chiefs working in harmony with the priesthood, as
to control conduct and effectually to sU90rdinate the people
to their ruling chiefs. I

Wakea, from whom all Hawaiian genealogies stem as the
ancestor of the Hawaiian people, "both chiefs and common
ers," is regarded as a man in Hawaiia~ tradition, not as a
god as in southern groups. Stokes thinks him a duplicate of
Ki'i, twelfth in descent from Wakea, husband of Hina-Koula,
and father of DIu and Nana-ulu. The southern equivalent of
Ki'i is Ti'i or Tiki, the first man, generally coupled with the
story of the birth of the first woman out of a pile of sand im
pregnated by Tiki, a tradition which Stokes sees reflected in
the Hawaiian euphemistic version of Wakea's infidelity to
his wife Papa and marriage with the ybung daughter Ho
'ohoku-ka-Iani (The heavenly one who ~ade the stars). The
name indeed suggests that from this marriage descended the
chiefs, since stars are ascribed to chiefs iIi Hawaiian lore.

I

Wakea is called the son of Kahiko-Iua-mea (Very ancient
and sacred) and his wife Kupulanakehau. To them are born
Lihau-ula (Liha-ula, Lehu-ula) from ~hom are descended
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the priests (kahuna) and Wakea from whom come the ,chiefs
(ali'i). From a third son, Maku'u, some say by anothe~wife,
come the commoners (maka-aina). 5 In the fourteenth iera of
the Kumulipo chant occur the names of Wakea, Lepu-ula
(Lihau-ula) and Makulukulu-kaee-au-Iani (Makuu) in con
nection with the name Paupani-a (wa) kea, a name ~pplied
either to Wakea alone or to the whole family group Inamed
above. I

Paupani-akea is said to have been born to Kupulanakehau
when she lived with Kahiko, the very ancient sacred o~e. The
name may mean "End of the closing up of light," or i'Open
ing up of light," possibly through the extending iof the
priestly line to include the chiefs. Malo, who does no;t name
the third son, says that in the genealogy called 01010, Ka
hiko (ancient) is the first kanaka (man).6 Kepelind makes
Kahiko an immigrant from Kahiki or "a descendant! of La
'ila'i," who is the mother of the race on the I{umulipo gene
alogy.7 In the chant of Kamahualele8 about the birth of the
islands, Kahiko is spoken of as I

o Kahiko ke kumu aina
Nana i mahele ka'awale na moku.

"Kahiko the root of the land
Who divided and separated the islands."

The parceling out of the land among families qf chiefs
seems to be pointed to in this reference. Kamakau says that
Kahiko-lua-mea was descended from Kane-huli-honu~ (Kane
made out of earth) and Ke-aka-huli-Iani (The shadbw made
of the sky) through their child Ka-papa-ia-laka; that he was
a devout chief under whom the land was blessed. T6 his son
Lihauula belonged the "priesthood of Milipomea" a~d to his
son Wakea the temporal rule.9 During the early yea~s of set-

Itlement, reasons Kamakau, there were few people ~nd each
family governed itself. The kahuna class was first s~parated

5. For. Pol. Race 1 = 112. 6. 23. I
7. 190. 8. For. Col. 4 = 20-21.
9. Ke Au Okoa, March 24, 1870.
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from the rest of the family line and it w~s not until some hun
dred years later that chiefs came to be ket up over the land.
Human sacrifices he thinks were unkdown.10 According to
Kepelino the chiefs eventually found their power restricted
by that of the priests and they sought ~eans of uniting the
two offices under one line. Just how this was achieved is not
made clear.ll Two Wakea legends are I,given which mayor
may not have reference to a struggle to junite the priestly of
fice with that of ruling chief and to establish a closed class of
chiefs who might claim the right to the Isacred office through
descent from the gods. Wakea's fight'l for the controlling
power is one of these legends; his infide~ity to his wife Papa
and marriage with their daughter Hojohoku-ka-Iani is the
other, out of which grow the stories of tHe birth of Haloa and
of Waia who succeed Wakea on the gen~alogies.

I

LEGEND OF W AKEA'S FIGHT FOR POWER

Malo version. Kahiko at his death beq*eaths the land to his
elder son Lihau-ula "leaving Wakea destitute." Lihau-ula gives
baUle to Wakea the blond (ehu) against the advice of his coun
selor, who would not have him fight duri~g the summer lest his
men melt away. Lihau-ula is slain and Wakea takes over the
rule. He fights with Kane-ia-kumu-honud and is defeated and
obliged to take to sea; but as they are s~imming about his ka
huna bids him form a symbolic heiau anq. its sacrifice with his
hand (described much like our own hand g~me of the church and
the steeple), gather his people together, apd offer prayer to his
god, which done he renews the battle, is viCtorious, and wins the
government (aupuni). Those who place the fight in Hawaii say
that he was driven to the extreme westefn islet of Kaula and
thence oversea; others say that he fought lin Kahiki-ku:"

LEGEND OF WAKEA AND HO'OHOKU-KA-LANI

(a) Papa is the wife of Wakea. She (o~ some say the wife of
his kahuna) bears a daughter Ho'ohoku-k~-laniwho grows to be

10. Ibid., March 17, 1870. II. 60167.
12. Malo, 312-314; For. Col. 6: 318-319.
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a beautiful girl. Wakea desires her but finds no way to gratify
his desire without arousing Papa's jealousy. His kahun~ Ko
moawa suggests that he arrange tapu nights when husbarld and
wife shall separate, and tell Papa that this is done at th~ com
mand of the god. Papa is unsuspicious and consents to the ~apus.
On the second of the tapu nights when he takes Ho'ohofu, he
unluckily oversleeps, although the kahuna chants the awakening
song, and Papa discovers the trick. Wakea and Papa se~arate,
one spitting in the other's face as sign of repudiation.13

(b) K umulipo version (twelfth era, translation after Daniel
Ho'olapa).

Great Papa bearer of islands,
Papa lived with Wakea,
Haalolo the woman was born,
Was born jealousy, anger,
Papa was deceived by Wakea,
He ordered the days in the month,
The night to Kane for the last,
The night to Hilo for the first,
The house platform was tapu (to women), the place where they

sat,
The house where Wakea lived, . . .

and there follow a number of food tapus which further restrict
women except of the highest rank. I

LEGEND OF THE LAULOA TARO

( a) N aua society version. Ho'ohoku-o-ka-lani's first child by
her father Wakea is born in the form not of a human b~ing but
of a root, and is thrown away (kiola) at the east corner of the

Ihouse. Not long after a taro plant grows from the spot and
afterwards, when a real child is born to them, Wakea dames it
from the stalk (ha) and the length (loa).14 I

13. Moolelo Hawaii (1838), 37-40; Pogue, 23-24; Malo, 314
315; Kepelino, 62-66; For. Col. 6: 319; Kamakau, Ke A!u Okoa,
October 14, 1869.

14. Kepelino, 192-193.
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(b) Lyman version. The child of Papa is!born deformed with
out arms or legs and is buried at night a~ the end of the long
house. In the morning appear the stalk ~nd leaves of a taro

,

plant which Wakea names Ha-Ioa (Long rootstalk) and Papa's
,

next child is named after this plant.11; I

According to Kepelino it is with this second Haloa that the
union between chief and priest takes placb, Haloa having as
sumed the three natures of god, kahun~, and chief.16 His
nature as god may perhaps be represented by the spirit of
the unformed child which enters into hiIti with the taking of
the name of the plant which grows out ofl its body. It was an
assertion of his power as a god that gave!a chief the right to
perform the sacred offices in the heiau which seems previously
to have belonged to the kahuna alone. II

Of Waia, child of Haloa according t~ the Nanaulu line
and of Ho'ohokukalani according to the; DIu, tradition has
nothing good to say. He is called a corrupt and evil ruler.

I,

LEGEND OF W AlA I

In his time appeared a portent in the he~vens in the shape of
a head which spoke, commending Kahiko as a just ruler and re
proving Waia because he had failed to k~ep up religious ob
servances, to be courageous, to care for his 'people's welfare, but
took thought for his own pleasure alone and for the acquiring
of possessions. "What king on the earth below lives an honest

I

life?" asks the head, and the people answe'r "Kahiko!" "What
good has Kahiko done?" "Kahiko is well ~killed in all the de
partments of government; he is priest (kahuna) and diviner
(kilokilo) ; he looks after the people in his government; Kahiko
is patient and forbearing." "Then it is Kahiko who is the right
eous, the benevolent man," says the head, and again it asks,
"What king on earth lives corruptly?" a~d the people answer
with a shout "Waia!" "What sin has h'e committed?" "He
utters no prayers, he employs no priests, he has no diviner, he
knows not how to govern," answer the people.

I

To the cruel chief Hakau, who is said to: have been so eager
I

15. Thrum, More Tales, 238. 16. 62, 66.
I



Harsh was Waia in cutting off hands
Of his companions at Mokuhinia,
He burnt the noses of the old men,
Cut off the hands of lovers,
Of women also who were weak,
The heels of those who served,
His sport was fishing,
He consented to the lusts of his favorites,
To the evil counsels of his friends.

PAPA AND WAKEA

over shark fishing that he would chop a hand or a f09t from
one of his followers for bait, was given the sobriquet of Waia
and the chant runs:

I
A pestilence is said to have come in his day, called ~kipua-

hola, leaving only twenty-six persons alive. When the sick
ness called Oku'u came in the time of Kamehameha, the medi
cal kahuna I{ama told his chief that this was the sam~ disease
that visited the land in the days of Waia. l1

I

The Wakea and Ho'ohoku legend is important on! the one
hand because of its connection with the establishment of the
social order. It dates the regulation of the calendar ~ith ref
erence to tapu nights and the setting aside of certa~n foods
as tapu to women. Kamakau even goes so far as to assert that
until the time of Wakea plurality of wives was unknown. Cer
tain it is that the keeping of tapu nights and foo~ tapus
would necessitate the building of separate houses and the
cooking in separate ovens of food for men and womeIi, as the
tapu upon intercourse during the period of menstruation led
to the women's occupying at such times a separate hou~e called
the pe'a. The dedication of the tapu nights to the gods neces
sitated a strict calendar system based upon the phases of the
moon, and as the priests alone kept these calculatio~s, their
influence was greatly increased at this time.Is

I

The relation of the story to the introduction qf social
(' lasses is left obscure. A legend ascribes to this period the in

I

17. Moolelo Hawaii (1838), 40-41; Pogue, 32-33; Malo, 320-
:\~2. I

18. Ibid., 50-61; Kepelino, 64-66, 98-1I3; Kamakau, Ke Au
()lcoa, March 24, 1870. I

I

I
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troduction of the slave (kauwe.) class thrJugh one of Papa's
liaisons in revenge for Wakea's infidelity. 1

I

I

LEGEND OF THE ORIGIN OF THE S~AVE CLASS
I
I

After Wakea deserts Papa for Ho'ohokukalani, Papa lives
with "Vakea's kauwa Haakauilana and theirl son is Kekeu. From
his wife Lumilani comes Noa. Noa lives with a second Papa and
has Pueo-nui-weluwelu, who lives with N oni :and has Maka-noni

I

and another child. From this line spring the true kauwa and if
any member of another class has a child by ia kauwa, that child
belongs to the kauwa class. 19

'I

Today, with the breaking down of class barriers, members of
the slave class are indistinguishable from: the ruling classes,
but formerly the kauwa were carefully segregated on lands
of their own, forbidden to mix with others, especially by in
termarriage, and, when no criminal or captive was at hand
for sacrifice to the gods, were drawn upon. for such offerings.

• I

The term kauwa mIght, however, be used to show respect to
a superior, as we say "your obedient serv~nt," or to show af
fection, as of an older relative to a younger. 20

It is likely that the \Vakea-Papa marriage is meant to rep
resent, either in these two themselves or in their parents, the
highest marriage relationship of a marriage pair, that of
brother and sister in a high-chief family, called moe pio
(sleeping in an arch), whose offspring took rank above either
parent, that of a god (akua).21 So in arch~ic Japan, brother
and-sister marriage was th~ common practice until broken up
by Chinese influence. 22 Ka-hanai-a-ke-akua, the boy brought
up in Waolani on Oahu by the gods Ka~e and Kanaloa, is
represented in Westervelt's romance of Ke-ao-melemele, per
haps patterned upon the Wakea-Papa episode, as married to
his younger sister, whom he deserts for Pele's rival, Poliahu.

As in that romance and in the legends of Papa's prototype

19. Malo, 96-101.
20. Kepelino, 142-147; Kamakau, Ke Au Okoa, November 3,

1870.
21. Kepelino, 195-198; Kamakau, Ke Au Okoa, October 27, 1870.
22. Chamberlain, xxxviii, 17 note 3. I
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Haumea, the scene of the Wakea-Papa adventures is laid on
Oahu. Wakea is born at Waolani on Oahu and he fin~s Papa
in Ewa district on Oahu, and there on Oahu the d1aughter
Ho'ohoku is born. Kamakau states that "the childred of Wa-

I

kea, up to the time of the disappearance of Haumea, lived
between Halawa and Waikiki and for the most pait in the
uplands and valleys." The land called Lalo-waia (arid hence
the name of Wakea's son W aia) was a fertile land.1 Wakea
(or perhaps his descendants) returned and lived there up to
the time of Kamehameha. Some of his descendants erhigrated
to Kahiki and some peopled the other islands of the group.23
The story then resolves itself into that of a chief of igod-like
rank, attached to the Kane and Kanaloa family ofl gods in
Waolani, who weds a daughter of a closely rela~ed Ewa
family living in the land, and unites the priestly otpce with
that of ruling chief. The chief later neglects his wife's family,
who eventually disappear from the land, and unite~ his in
terests with some other ruling line. The pattern odcurs too
commonly in Hawaiian romance to give it special sighificance
in this connection. I

Two chants in which the island births of Papa are made
the theme for an enumeration of the islands of the g~oup are
so similar as to be certainly drawn from a commoJ source.
Both date from the time of Kamehameha and are hence not
very early. Of the composers, Pakui is called the k~huna of
the heiau of Manawai on Molokai24 and KaleikuahJlu is de
scribed as a native of Kainalu on Molokai, son of tlie ruling
chief Kumukoa and grandson of Keawe, whom Kamiehameha
appointed to teach to some of the chiefs his know'ledge of
genealogies.25

MYTH OF PAPA-HANAU-MOKU

( a) P akui version.

Wakea son of Kahiko-Iua-mea,
Papa, called Papa-giving-birth-to-islands, was his wife,

I

23. Ke Au Okoa, October 14, 1869.
24. For. Col. 4: 10 note.
25. For. Col. 6: 360 note 1.
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Eastern Kahiki, western Kahiki were bornl
,

The regions below were born,
The regions above were born,
Hawaii was born,
The firstborn child was the island Hawaii
Of Wakea together with Kane,
And Papa in the person of Walinu'u as wife.
Papa became pregnant with the island,
Sick with the foetus she bore,
Great Maui was born, an island, ...
Papa was in heavy travail with the isla'nd Kanaloa (Kahoo-

lawe) . . . I

A child born to Papa.
Papa left and returned to Tahiti,
Went back to Tahiti at Kapakapakaua,
Wakea stayed, lived with Kaula as wife,
Lanai-kaula was born, I
The firstborn of that wife.
Wakea sought a new wife and found Hin~,

Hina lived as wife to Wakea, I

Hina became pregnant with the island of l\lolokai,
The island of Molokai was a child of HinJ.

I

The messenger of Kaula (Laukaula) told I

Of Wakea's living with another woman;
Papa was raging with jealousy,
Papa returned from Tahiti
Bitter against her husband Wakea,
Lived with Lua, a new husband,
Oahu son of Lua was born,
Oahu of Lua, an island child,
A child of Lua's youth.
She lived again with Wakea,
Conceived by him,
Became pregnant with the island Kauai,
The island Kama-wae-Iua-Iani was born,
Ni'ihau was an afterbirth,
Lehua a boundary,
Kaula the last
Of the low reef islands of Lono.

26. For. Col. 4: 12-19; d. 6: 360-363.
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Another chanter called Ka-haku-i-ka-moana (The1lord of
the ocean) tells the story in a way to show that it is the ruling
chiefs of each island upon whom his attention is d:irected.

I

(b) K a-haku-i-ka-moana version.

Behold Great-broad-Hawaii,
Behold it emerge out of the underworld (po),
The island comes forth, the land,
The string of islands from Nu'u-mea-lani,
The group of islands at the borders of Kahiki,
Maui is born, an island, a land,
For the children of Kama-lala-walu (Child of eight branches)

to dwell in.
For Kuluwaiea, the husband of Haumea,
For Hina-nui-a-lana as wife,
Was found Molokai, a god, a priest,
A yellow flower from Nu'umea.
The chief, the heavenly one, stands forth,
Anointed (?) with the living water of Kahiki,
Lanai was found, an adopted child
For Keaukanai when he slept
With Walinu'u of Holani (Oahu).
A sacred seed of Uluhina,
Kahoolawe was born, a foundling,
ffiuhina was summoned,
Cut the navel cord of the little one,
The afterbirth of the child was thrown
Into the bosom of the wave;
In the froth of the billows
Was found a.loincloth for the child,
The island Molokini
Was an afterbirth, an afterbirth was the island.
Ahukini son of La'a stands forth,
A chief from a foreign land,
From the gill of the fish,
From the whelming wave of Halehale-ka-lani,
Oahu was found, the wohi chief,
A wohi chiefship for Ahukirii son of La'a.
From La'a-kapu as husband,
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La'a-mea-Ia'a-kona as wife, . . . \
At the tapu temple of N onea, I

In the lightning on the sacred night of Makali'i,
Kauai was born, a chief, an offspring of Ichiefs,
Of the families of chiefs of Hawaii, 1\

Head of the islands,
Spread out by the heavenly one.
Wanalia was the husband,
Hanala'a the wife, I
Ni'ihau was born, a land, an island, \
A land like the navel string at the navel of the land.
There were three children \
Born on the same day,
Ni'ihau, Kaula, Nihoa, (then) \
The mother became barren, '\
No more lands appeared. 27

The conception of Papa-hanau-mokJ both as a human be
ing-wife of Wakea and progenitress tif the long line of de
scendants who form the common stock which peopled the
group-and as a foundation land out C?f which islands were
formed agrees with the Hawaiian beliefithat land forms arise
as the material body of the spirit whi<:h informs them and
which is in effect a god with power, in sqme cases, to take hu
man form at will. It is this belief in the animate nature of,

land forms which gives poetic integrity to the conception and
raises it above a mere poetic conceit. It is certainly with this
double meaning that the chanters of Ii, Kamehameha's day
composed their hymns of the birth of the islands upon the
pattern set in the story which tells of Wakea and Papa and
their loves and angers. The attempt to give it literal meaning
is as foreign to the Hawaiian composer'~ thought as that to
rationalize it as a mere metaphor. Kam'akau would have us
compare a current birth story, as follows I, :

Papa gives birth to a gourd, which forls a calabash and its
cover. Wakea throws up the cover and it becomes the sky. He
throws up the pulp and it becomes the sunil; the seeds, and they

27. For. Col. 4: 2-13.
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become the stars; the white lining of the gourd, and it becomes
the moon; the ripe white meat, and it becomes the clotids; the
juice he pours over the clouds and it becomes rain. Of the cala-
bash itself Wakea makes the land and the ocean. I

This charming conceit is exactly in the mood of H~waiian
riddling speech and it would be absurd, says Kamakau, to
take it literally. He thinks that the myth is a poetic !way of
telling the story of beloved ancestors (who presumably be
longed to different branches tracing back to a commo~ stock)
who lived as chiefs and whose names were after their death
given to the islands where their descendants settl~d and
ruled.28

I

The names in Kahaku's chant are not those by which the
islands were known to the earliest colonizers of the I group.
Wakea and Papa were not the first settlers on the islands,
says Kamakau. They belonged rather to the middle p~riod of
colonization and it was after their day that the islan:ds were
renamed. Hawaii, the firstborn, Maui, and Kauai were chil
dren of Wakea and Papa. Hawaii was called Lono-~ui-akea

in old days, Maui was Ihi-kapalau-maewa, Kauai wa~ Kama
wae-Iua-Iani (The middle of the circle of the sky). O~hu was
named after the good chief Ahu, son of Papa and Lu~; of old
it was called Lalolo-i-mehani (Lalo-i-mehani), Lalo-waia,
Lalo-o-hoaniani.29 The old name for Kahoolawe is said to be
Kanaloa, although Emerson gives this name to Lahai.30 A
chant name for Kahoolawe was Kohe-malamalama (Glowing
vagina) .31 Lanai was called Nanai or Lanai-kaula! (Lanai
the prophet), and a place on the island still bears this name.
Both these islands were anciently inhabited by spiri!ts alone
and neither chiefs nor commoners ventured upon them.

Such is the story of Wakea and Papa, ancestors through
Ki'i of the DIu and Nanaulu lines from whom all high chiefs
of the Hawaiian group stem. What the actual history was of
the settlement of this ruling class upon the islands sti~l awaits
analysis. It was a period of colonization and of organization

I

28. For. Col. 6: 322; Kamakau, Ke Au Okoa, October 141

, 1869.
29. Ke Au Okoa, October 14,21, 1869.
30. Pele,194. 31. For. Col. 5: 514.
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I

under control of the priests and later under that of chiefs, a
control united, according to the Wakea myth, in the person
of Waia (compare Lalo-waia) or the still more mythical Ha
loa, son or grandson of Wakea, and follows a confusion of
myths which tell of the creation of man out of black and red
earth; of a flood which inundated the land; of a famous ka
huna who at the command of his god led hi~ son up to the hills
for a religious sacrifice; of genealogies tracing back of Wa
kea and Papa "the first ancestors of the Hawaiian people,
both chiefs and commoners" to mythical progenitors and to
the gods; of stone and wood workers who live in the forest
uplands and are called the Mu, the W a, ~nd the Menehune
people; of the overwhelming of the first tW9 by the last group
and their final migration to a mythical land of the gods; of
rival families of the gods (akua) and their struggle for su
premacy ; the demigods (kupua) who champion the cause of
one or another overlord; the ancestral guardians (aumakua)
venerated in the bodies of plants and animals or of physical
nature, about whom and their worshipers the story cycles re
volve. Out of all these elements the first Beriod of Hawaiian
history is compounded. !

To the question of the meaning of the' Papa and Wakea
legend as it took shape in Hawaii no single answer can be
given. Back of it is the Polynesian mythical conception of a
dark formless spirit world presided over ,by the female ele
ment, and a world of form born out of the spirit world and
to which it again returns, made visible and active in this hu
man life through light as the impregnating male element.
Back of it is also the actual picture of so~iety in Hawaii, re
vealing a struggle for ascendancy among incoming settlers
both in the Hawaiian group itself and in earlier lands-an
ascendancy dominated by the idea of ancestry from a divine
parent stock and hence of grades of rank a~ revealed in family
genealogies. I


